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THE EXCEEDING SINFULNESS OF SIN. 


Romans vii. 13. That sin by the commandment might become exceeding 
sinful. 


A strone proof of the universal depravity of the human heart is furnished 
by its great insensibility to the evil of sin. While the threatenings df God’s 
word, the judgments of his hand, and the destructive tendencies of sin, loudly 
proclaim its exceeding sinfulness, men generally look upon it with feelings of 
stoical indifference, and even fondly cherish in their bosoms this most malig- 
nant and implacable foe. ‘T'o a reflecting and benevolent mind it can be no 
less a matter of astonishment than grief, to see beings, destined to an immortal 
existence, trifling with sin, that relentless enemy that is binding them hand 
and foot in chains of adamant, and preparing to drag them down to the prison 
of unending wo. You would at once condemn the folly of the man who 
should place a deadly serpent in his bosom; but are you not, at the same 
time, fondly pressing to your bosoms an enemy which “at the last biteth like 
a serpent and stingeth like an adder ;” and which fastens its fangs with a much 
surer aim and deadlier grasp? Sin inflicts a wound, which, unless seasonably 
treated by the “ balm of Gilead,” will inevitably bring upon you the everlast- 
ing agonies of “ the second death.” If the “ fear of the Lord is the beginning 
of wisdom,” surely to cast off fear, to disregard his authority, and to treat sin 
with indifference must be the extreme of madness. Reason and Scripture, 
experience and observation, all furnish the most incontestable evidence that 
sin is most malignant in its nature, and most destructive in its consequences. 
Yet strange to tell, thousands, upon whom the Gospel has:poured its heavenly 
light, can still live in a state of entire sinfulness without dread apprehensions 
of future retribution. And even those, who have experienced something o 
its bitterness, and have mourned over it with a godly sorrow, do not maintain 
a sufficient watchfulness over the multiplied movements of this treacherous 
and cruel foe. ‘Though they are not under the “ dominion” of sin, they are 
a Saye from its rigorous attacks, or beyond the reach of its malignant 
shafts. 

It may therefore be profitable to consider, under some variety of illustra. 
tion and proof, the exceeding sinfulness of sin. 

The expression “ that sin might become exceeding sinful,” is peculiarly 
energetic, and is no doubt employed by the Apostle, to express in the strongest 
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possible manner, the exceeding criminality of sin. As this is a very forcible, 
and at the same time a Scriptural expression, I shall retain it in illustrating 
the subject before us. In illustrating the exceeding sinfulness of sin, I 
remark, 

I, Sin is a rejection of the most reasonable claims. That a parent has 
claims upon the affections and obedience of his child will not be disputed. 
But whence do these acknowledged claims originate? Evidently in the 
relations that subsist between them. The parent is, in a subordinate sense, 
the author of the child’s existence—has watched over it during the defenceless 
period of its infancy—has relieved its necessities—and has made it the object 
of anxious and unceasing solicitude. ‘The parent therefore has strong claims 
upon the child. These relations constitute a claim which all mankind have 
been ready to acknowledge. But if a parent has such high claims upon his 
child, has not God infinitely higher claims upon the creatures of his hand ? 
If such high claims result from an earthly relation, who can estimate the 
strength of those claims that result from the relation that exists between God 
and his creatures! He is in the highest sense the.author of their existence. 
His skillful hand has formed and fashionedthem. His Spirit has breathed into 
them the breath of life—has endowed them with all those noble powers and 
faculties which exalt them to the rank of rational beings—and has given them 
an existence, that shaH endure when the earth shali have been consigned to 
the fires of the last day, and when suns and stars shall have ceased to shine 
in the firmament of heaven. © His watchful eye has followed them all along the 
path of life, his protecting arm has been thrown around them to defend them 
from danger, and his bountiful hand has been extended to crown their years 
with his goodness ever since they came from his creating hand. Hence the 
claims of God upon men are paramount to all others. They are the creatures of 
his hand and the objects of his preserving care. He has therefore a property 
in them that can never be alienated. He is hereby entitled to their warmest 
affections and their undivided services. They are under the highest possible 
obligations to consecrate their powers, their time, their influence, their 
talents, their property, their all to his service and glory. These obligations 
they cannot violate, these claims they cannot reject, without subjecting them- 
selves to the fearful charge—‘* Ye have robbed me.” Now sin is the actual 
rejection of all these high and rightful claims. It is violating the infinite 
obligations you are under to serve your Creator. It is trampling on the sacred 
rights of Jehovah. It is setting up your own inclinations, and your own 
private interests, in opposition to the glory of God, and the infinite claims he 
has upon the obedience of his creatures. And who can estimate the guilt of 
thus robbing God? Who can compute the malignity of that spirit that 
would dissolve all moral obligation, and strip the Creator of all the property 
he possesses in the creatures of his power? Yet this is sin—must it not then 
be exceeding sinful? 

II. Sin is rebellion against the authority and government of God. For 
an individual to oppose the rightful authority of the government under which 
he lives is universally pronounced highly criminal. Human governments 
possess a subordinate authority derived from Him whose authority is supreme. 
They are, according to Scripture, ‘ ordained of God for the punishment of 
evil-doers, and the praise of them that do well.” They are indispensably 
necessary to secure the rights of individuals—to maintain the general interests 
of society. Hence to rise up against its rightful authority indicates a heart 
totally indifferent to the rights of others, and willing to sacrifice the public 
good upon the altar of selfishness. Hence, too, all unite in condemning the 
man who tramples upon the sacred authority of law. Especially is this the 
case where every department of government is conducted with wisdom and 
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equity—where its laws are good—where its rulers are intelligent and disin- 
terested, and where the combined influence of the whole administration is 
adapted to promote individual and national prosperity. Rebellion against 
such a government is at once declaring war with every principle of justice 
and indicates a spirit that would unhesitatingly trample upon the rights and 
interests of the whole community. Now suppose this spirit of rebellion, 
which is condemned by the unanimous voice of all but criminals, when 
directed against a wise national government, should be directed against the 
authority of Him whose kingdom rules over all—and then tell me if it is not 
clothed with a degree of criminality which baffles all finite conception. While 
human governments have but a subordinate authority derived from God, his 
authority is supreme. He is, by an original and inalienable right, King of 
kings and Lord of lords. The mightiest monarchs of the earth derive all 
their authority from him, and he claims it as his rightful prerogative to set up 
one and put down another. He is infinitely exalted above all principality and 
power, and might and dominion. Clothed with majesty and enthroned in 
light inaccessible, he sways, uncontrolled and unrivalled, the sceptre of the 
universe. 

At the same time his government is administered with perfect justice and 
equity. All his proceedings are characterized by infinite wisdom and bound- 
less benevolence. Such is the wisdom and perfection of his government, that 
every event that takes place, however disastrous in its present aspects, is ulti- 
mately rendered subservient to the best interests of his extensive kingdom. 
He calms the waves of the sea—stills the tumults of the people—and causes 
the very wrath of man to establish more firmly the foundations of his’eternal 
throne. How immensely important is it then, that his authority should be re- 
spected, and his government maintained. His authority being supreme and 
his government universal, and at the same time so wise and equitable, who 
can form any adequate conception of the guilt of trampling upon such au- 
thority, and rising up in rebellion against such a government? Yet such is 
the exceeding sinfulness of sin. The supreme authority of God is not too sa- 
cred to escape its impious contempt, nor is the perfect rectitude of his govern- 
ment too important to be exempted from its malignant attacks. Should sin 
be suffered to take its course unrestrained, it would utterly subvert the au- 
thority and government of God, open a wide door for the entrance of univer- 
sal anarchy, and spread unbounded desolation over all worlds. Is it not then 
exceeding sinful? Be it remembered, too, that the government of God is. 
endless in duration. Human governments can exist only for a limited period, 
and yet a disregard for their authority is justly considered highly criminal. 
Immensely more criminal must it be to disregard the authority of God, whose 
kingdom is to endure forever. Add to the perfection and -universal extent 
of God’s government, its endless duration, and it is invested with an impor- 
tance truly infinite. Must not sin then be exceeding sinful? For it is 
nothing less than positive rebellion against the government of Jehovah, and 
its direct tendency is, not only to spread present anarchy throughout the uni- 
verse, but also to perpetuate it through a never-ending duration. It would 
forever extinguish the light of heaven, annihilate the throne of God, and in. 
volve the whole universe in all the darkness and wretchedness of an utter 
desolation never to be repaired. 

III. Zhe excellence of the divine law, presents a forcible illustration of the 
exceeding sinfulness of sin. We have already considered the divine govern- 
ment generally. The excellence of the divine law may justly receive a more 
distinct consideration. ‘ Thou shalt love the Lord thy God with all thy heart 
and with all thy soul, and with all thy mind, and with all thy strength ; and 
thou shalt love thy neighbor as thyself,” is the summary of the divine law as 
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given by the supreme lawgiver himself. Thislaw, you will at once perceive, 
is adapted to the capacities of every rational being, and in its binding power 


is co-extensive with the moral government of God. It is the unchangeable and * 


eternal law of his kingdom. By the excellence of the divine law, I intend 
more particularly its tendency to promote the happiness of intelligent and ac- 
countable beings. Every one can perceive, that it is perfectly adapted to the 
relations which creatures sustain to God and to each other; and that it de- 
mands the highest perfection of moral character. In a world so depraved as 
ours, that course of conduct which the world has usually honored with the 
name of morality, is justly deemed important ta the happiness of the commu- 
munity ; and yet it is only in appearance what the law of God is in reality. 
Its highest demands may be met by mere outward action, while the heart 
remains under the entire dominion of selfishness. What then must be the 
happy effects of that pure and spiritual and perfect morality which is the 
** fulfilling of the law!’ Should this law of love be written in the hearts and 
exemplified in the lives of the entire population of the globe, what a wonderful 
change would it produce in the face of the whole earth. It would be the 
very image of heaven. ‘That happy world owes its blessedness to the fact, 
that all its inhabitants yield perfect obedience to thislaw. Love is the principle 
that moves every heart, inspires every tongue, and fills every mansion in 
heaven with songs of rejoicing. Should this same spirit prevail here, the miseries 
under which the world has groaned and travailed in pain these six thousand 
years, would be exchanged for the blessedness of paradise. Peace and joy 
would be the constant inmates of every dwelling, and would spread their 
heavenly influence through all the habitations of men. The wilderness 
would blossom as the rose, and moral beauty and loveliness would throw a 
lustre hitherto unknown over the face of the whole earth. Man would no 
longer be the foe of man; nation would no longer lift up sword against nation ; 
and revenge, ambition, and war would no Jonger spread desolation over this 
ill-fated world. The law of God would bind man to man, and earth to heaven. 
All men would then love the worship of Jehovah, and the whole earth would be 
consecrated a vast temple to his praise. God would then look down with compla- 
cency upon a renovated world—would remove the curse with which he had right- 
eously visited the apostacy of man—and render the whole earth once more fertile 
and beautiful as the garden of the Lord. What a wonderful—what a glorious 
change! Who can estimate the excellence of that law which is adapted to 
banish from the earth the idolatry, the infidelity, the blasphemy, the falsehood, 
the malice, the cruelty, the ambition, and the wars which have so long held 
her under the frown of a righteous God ; and which can supply their place 
with piety, and truth, and benevolence, and happiness hitherto unknown 2 
A law that can elevate the character of man to the perfection of angels, and 
cause the confusion, deformity, and misery of earth to give place to the order, 
loveliness, and blessedness of heaven ! 

Now sin is the transgression of this law, and so far as it extends, it pre- 
vents these glorious results. But this is not all. It directs the whole 
weight of its influence against the very existence of the law, and of conse- 
quence against all the holiness and blessedness of God’s kingdom. In its 
direct tendency it would annihilate the holiness and happiness of heaven— 
multiply without end the miseries of this world—swell beyond calculation the 
number of the lost, and rally every intelligent creature of God around one 
common standard of revolt. 

IV. Sin is an abuse of the mercy and forbearance of God. Insensibility 
to kindness is universally condemned. The man who feels no emotions of 
gratitude for peculiar favors from his fellow men, is justly regarded as lost to 
ail the tender feelings of humanity. But to abuse kindness, and to injure a 
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benefacior, evidences a character of unparalleled debasement. What epithet 
then can express the moral degradation of that character which can abuse 
the boundless mercy and forbearance of God? The exhibitions of divine 
mercy towards men have been numberless. Ever since man has revolted 
from the government of God, he has shown himself to be merciful and gra- 
cious. Instead of unsheathing the sword of justice and inflicting immediate 
vengeance upon arevolted world, he has borne with them nearly six thousand 
years, and crowned them all with his goodness. But, of all the manifestations 
of his kindness, that which most displays the infinite fullness of his compas- 
sion is the gift of his Son. Here God has exhibited himseifto the view of 
angels and men in the attitude of unparalleled condescension and grace. He 
stood in no need of our services. He might at once have consigned all the 
guilty subjects of the apostacy to a righteous retribution, and re-peopled the 
world with better inhabitants. But love, pure, disinterested, and boundless, 
provided the Lamb of Calvary to expiate the guilt of a self-ruined world. 
The glad tidings of salvation by Jesus Christ have long been published to the 
world, and even now mercy, bearing in her hand the gracious offer of pardon, 
sends forth from the fullness of a bleeding heart the melting expostulation, 
“* Why will ye die?” But sin abuses all this mercy. It is not disarmed of 
its malignity by all these aff:cting exhibitions of heavenly mercy. It not 
only sets at naught the law of God, and bids defiance to his authority and 
wrath, but also casts a look of inexpressible contempt upon the blood-stained 
cross of his Son. It still urges its way onward, unawed and unrestrained by 
the boundless compassion of a crucified Saviour. Yes, from the very cross of 
Calvary it impiously takes encouragement to continue its desolating course, 
and should it succeed in extending its fearful ravages over the whole earth, it 
would plead in justification the mercy of God. Oh ! who can estimate the power 
and malignity of sin? Whocould suppose that melting scene of Calvary would 
fail to divest it of its malignity, and put a period to its triumphs? Who would 
suppose that the glad news of salvation, proclaimed in this perishing world, 
could fail to arrest the ear, awaken the attention, and soften the heart of its 
guilty population? Yet the fact cannot be questioned, that thousands sit 
under the joyful sound for half a century, and at last go into eternity, without 
embracing the pardon so long proffered them. And it is not uncommon for 
men to plead the very mercy of God, as an excuse for their long protracted 
rebellion, and then with the utmost effrontery, affect to honor him by pro- 
nouncing him too good to punish them! Such is the amazing power, such 
the exceeding sinfulness of sin! 

V. The awful effects of sin in our world bear testimony to its exceeding 
sinfulness. Look in the first place at its debasing influence upon the mind of 
man. Sin indeed has its seat in the heart, and can only indirectly affect the 
intellectual powers; yet its effects upon these are not on this account the less 
real or pernicious. ‘Through the influence of sin the highest endowments of 
our intellectual nature are perverted. Though men may still reason correctly 
respecting subjects merely intellectual, yet in regard to those truths that bring 
into view their character and obligations, and the various relations they 
sustain to the moral government of God, their understandings are darkened by 
prejudice, and selfishness, and hatred of the truth. ‘Thus, to silence the un- 
welcome accusations of a guilty conscience, they clothe God with a character 
which they can contemplate without any apprehensions of his wrath. They 
divest him of all those attributes which make angels rejoice and devils 
tremble. They are resolved at all events to invest God with a character that 
shall not disturb them in their sins, T’o the same cause is to be attributed 
ajl the tdolatry that has existed in this degenerate world. According to in- 
spired testimony, it was ‘‘ because they liked not to retain God in their 
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knowledge,” that men multiplied to themselves gods that cannot save. Had 
not sin alienated the hearts of men from the worship of the true God, the 
various forms of idolatry, which have so long enslaved more than half the 
ulation of our world, would never have had an existence. Here then we 
ave an exhibition of the debasing influence of sin upon the human mind. 
Contemplate for a moment millions of rational and immortal beings, through 
a long succession of ages, prostrating themselves before gods of wood and 
stone! Next contemplate millions of the same race, upon whom the blessed 
light of revelation has long shone, and see them laboring to put out the light 
of the Bible, perverting all its heavenly truths, and divesting God of every 
attribute that can inspire confidence in heaven, or beget alarm on earth ; and 
then estimate, if you can, the exceeding sinfulness of sin. Look, in the 
second place, at the miseries sin has caused in the world. Man, as he came 
from the hands of his Maker, was holy and happy. He possessed the joys of 
innocence, and the approbation of God. But sin banished him from Paradise, 
and brought a curse upon the world. From that time onward, sin has 
reigned, and has been the fruitful source of all the miseries under which the 
world has so long groaned. And how immensely great has been the amount 
of suffering endured by the numberless millions of human beings that have 
lived and died since the apostacy of man! Surely no tongue can express— 
no pen describe—no finite mind conceive the amount of wo endured by this 
world’s population, since it fell under the frown of a holy God. The earth 
has travailed in pain for nearly sixty centuries under the accumulated 
miseries sin has brought upon it. Every breeze has conveyed to our ears the 
sighs and groans of suffering humanity. Pride, and revenge, and malice have 
spread, far and wide, lamentions, mourning and wo. Ambition and the love 
of military fame have slain their tens of thousands upon the field of battle. 
Conquerors have spread complete desolation over whole kingdoms, and tyrants 
have urged their way to the throne through the blood of slaughtered millions. 
At the same time a righteous God has sent his judgments abroad upon the 
earth. Once to punish a rebellious generation, he deluged the world, and 
with the exception of a single family, swept its numerous population into a 
hopeless eternity. At another time he rained down fire and brimstone from 
heaven, upon five rich and populous, but wicked cities. Through every 
family in Egypt he spread lamentation and mourning. The Canaanites he 
delivered up to the sword of Israel. A whole generation of Israelites he 
doomed to perish in the wilderness. ‘And after he had put them in possession 
of the land promised to their fathers, he repeatedly delivered them into the 
hands of their enemies. And at last, when they had filled up the measure of 
their iniquity, he poured out upon them the vials of his wrath without measure. 
But time would fail to glance at all the judgments of a righteous God since sin 
entered the world. Let it not be forgotten here, that these awful effects of 
sin have taken place in this world of probation, distinguished by the amazing 
forbearance of God, and the gracious interposition of a mighty Redeemer. 
What an impressive exibition then of the exceeding sinfulness of sin must 
have been made, if the divine forbearance had not been lengthened out, 
and if the announcement of “* peace on earth and glad tidings of great joy,” 
had never been heard in this world of apostacy and guilt ! 

VI. The sufferings and death of Jesus Christ furnish another affecting 
proof of the exceeding sinfulness of sin. In the view of angels, no doubt, this 
is one of the most impressive prvofs of the evil of sin. And could we have 
a proper view of “the glory he had with the Father before the world was,” 
we might better appreciate the argument. Time however will permit us 
only to glance at the subject. The design of Christ’s death was to make 
atonement for sin. Now, it cannot be disputed that the evil of sin must bear 
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a general proportion to the value of the sacrifice that was necessary for its 
expiation. Since then the sacrifice actually made was of infinite value, we 
infer with certainty that sin is an evil of immense magnitude. This sacrifice, 
be it remembered ,{was provided by Him against whom sin is committed, who 
knows perfectly its nature and tendency, and who is qualified to judge how 
great a sacrifice was necessary. How great then must be the evil of sin, since 
God judged it necessary to give up his only begotten Son as an adequate 
sacrifice! He who was the brightness of his Father’s glory and the express 
image of his person ; he before whom angels veil their faces, and ‘to whom they 
render the most exalted ascriptions of praise, must veil his glories in human 
nature, and die upon the cross, before sin could be pardoned. 

Again, sin was directly concerned in his death. It was by wicked hands 
that he was crucified and slain. The perfect holiness of his life—the unex- 
ampled purity of his doctrines—the disinterested beneficence of his miracles 
—the infinite importance of his mediation—and the abundant evidence of his 
Divinity could not save him from contempt, and mockery, and death. Oh, 
the exceeding sinfulness of sin! Who can estimate the malignity of that 
spirit which could be satisfied with nothing less than the death of the Son of 
God? Surely such a spirit, if clothed with omnipotence, would dethrone 
Jehovah himself, annihilate his moral government, and mingle in one vast 
heap of ruins the combined holiness, happiness and glory of his universal 
empire ! 

VII. To have an adequate view of the exceeding sinfulness of sin, we 
must also look at its fearful consequences in the world of retribution. We 
have already attempted to trace its effects in this world. But here sin has 
been kept under powerful restraints. We must therefore extend our view to 
that world where all these restraints will be removed. Here men are 
restrained by fear; but in the world of retribution, so far from being re- 
strained by fear, they will “‘ gnaw their tongues for pain, and blaspheme the 
God of heaven.” Here they are extensively restrained by hope; but hope will 
shed no kindly influence upon the dark world of perdition. Here the love of 
esteem imposes great restraints upon the depravity of man; but this can have 
no place in a world where there are no beings whose esteem is of any value. 

In this world, too, there have always been some who constitute the “ salt 
of the earth,” and preserve it from total moral corruption, but in the world of 
wo the influence of piety will be unknown. The Spirit of God, too, has 
greatly restrained the wrath of man here, but this heavenly agent will pay no 
gracious visit to that out-cast world. Here also the Sun of Righteousness 
has shone; but his cheering beams will never reach that world where reigns 
the “ blackness of darkness forever.” What then must be the consequences 
of sin in a world where every restraint is removed—where the Sun of 
Righteousness will never shine, and where it will have full opportunity to ex- 
tend its ravages without interruption and without end? But this is not all. 
God himself will inflict exemplary punishment upon the workers of iniquity. 
The effects which sin itself produces, is not the only source of misery to the 
lost. The Bible speaks most frequently, and in language most awful, of the 
punishment inflicted directly by the hand of asin-hating God. The fearful 
representations of Scripture respecting the wrath of God—the undying worm 
—the unquenchable fire—the devouring flames—and the everlasting burnings, 
must not be overlooked in estimating the exceeding sinfulness of sin. Oh! 
“who among us shall dwell with the devouring fire! Who among us shalt 
dwell with everlasting burnings!” Even here, no doubt, are some whq are 
daily, hourly exposed to this amazing and hopeless destruction ! 

Impenitent sinner ! there may be but a step between you and that bottomless 
pit, where burn the quenchless flames of divine wrath! You are rapidly 
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bending your unconscious footsteps toward that world of intolerable wo. 
The burning lake is extended beneath your feet, and nothing but the for- 
bearance of that God, whom you are hourly provoking by your impenitence 
and rebellion, keeps you from dropping into it this very moment. Oh then, 
flee from the wrath to come to an Almighty Saviour. Repair at once to the 
cross of him who is able to save to the uttermost. Delay not a moment, lest 
the wrath of God overtake you. The sound of mercy will not always reach 
your ear. The forbearance of God will not be lengthened out forever. God 
_ May soon cut you down and consign you to the burning lake, where the 
smoke of your torment, ascending up in one vast column forever, will furnish 
to the universe an everlasting memento of the exceeding sinfulness of sin! 
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NECESSITY AND MEANS OF REGENERATION. 


Joun iii. 3. Except a man be born again, he cannot see the kingdom of God. 


To beings situated as we are, in the present life, it must be of the utmost 
importance to know the terms, or conditions, of salvation—to know what we 
must be and do, in order to be saved and happy forever in the future world. 
The present world is fleeting and transitory. ‘The fashion of this world 
passeth away.” Consequently, it cannot be of any lasting importance to us 
to know ever so much, pertaining merely to the present world. But our future 
state will be literally endless. And we are taught in the Scriptures that our 
condition in the future life will be radically affected, and even determined, 
by the characters we sustain here. It is then, .as I said, of the utmost 
importance, that we know definitely what characters we must here sustain— 
know what we must here be and do, in order to be happy forever in that world 
to which we are all hastening. 

A principal object of the revelation which God has given us, is to com- 
municate this needed information. And one very interesting item of it is 
communicated by our Saviour in the text. ‘“ Except a man be born again, he 
cannot see the kingdom of God.” Except we experience a change so great 
and radical, as to be properly denominated a second birth—a regeneration— 
we cannot be admitted to the heavenly state. 

The change here spoken of is the same which, in some places, is denomi- 
nated a change of heart: ‘‘ Make you a new heart, and a new spirit.” In 
other places, it is represented as a conversion, or turning from sin to holiness. 
** Except ye be converted, and become as little children, ye shall in no case 
enter into the kingdom of God.” ‘This change is obviously an inward change. 
It is not baptism, or a change of profession, or a mere outward reformation. 
It pertains primarily and essentially to the inner man. And that within us 
which is changed in regeneration is, not the constitution or faculties of the 
mind, but the disposition or inclinations of the heart. Persons, subsequent to 
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regeneration, have the same faculties, bodily and mental—the same under- 
standing, conscience, memory, and will—which they had before ; but their 
moral exercises or affections are different. They love, they choose, they are 
pleased with, different objects. Their free, moral exercises or affections are 
changed ; and this is the change spoken of by our Saviour in the text. The 
sentiment of the text is, therefore, this: 

PERSONS MUST EXPERIENCE A RADICAL CHANGE IN THEIR MORAL EXER- 
CISES OR AFFECTIONS, IN ORDER TO BE HAPPY IN HEAVEN. 

To show the truth of this sentiment, and make it palpable to every hearer, 
it may be necessary, first, to consider, for a moment, what kind of place heaven 
is. And, without attempting any labored description of heaven, I would say, 
in the general (what I doubt not will be assented to by all who hear me) that 
it is pre-eminently a religious state. All the views given of heaven in the 
Scriptures represent its inhabitants as employed, engrossed, with the interest- 
ing and important subject of religion ! ; ; 

This is the subject of their thoughts and studies, and of their communica- 
tions one with another. Heavenly beings are not thinking, as we too often are 
in this world, of trade, of speculation, of worldly profit—of buying, and sell- 
ing, and getting gain. ‘They are not scheming to rise, one above another, in 
wealth, in splendor, in honor, or in power. Their thoughts are employed upon 
the infinitely nobler subjects of religion and eternity. They are thinking of 
God, of his glorious character, perfections, and attributes. They are thinking 
of Christ ;—of the mysteries of his person, and the wonders of his love. With 
intense and growing interest, they are contemplating the works of God, and 
the displays which these make of his power, his wisdom, and his love. With 
this view, they ponder the vast work of creation, that stupendous display of 
Almighty power, which spoke systems, suns, and worlds into being—which 
formed, established, and peopled the universe. With a still higher satisfac- 
tion, they study the works of providence, and learn how things once dark have 
been brought into the clearest light, and how events which on earth were 
most mysterious and afflictive have been overruled for the wisest ends. But 
there is a nobler employment for heavenly beings than studying the works of 
creation and providence. ‘The wonders of redemption are open before them; 
and it is into these things, emphatically, that “the angels desire to look.” It 
is the work of redemption—the noblest and best of all the Divine works—which 
excites the profoundest researches and the most delightful meditations of - 
celestial minds. When, on the ground of the mysterious atonement, they see 
justice and mercy equally satisfied—see the law honored, God glorified, and 
sinners saved, they break forth with an ecstasy, of which Paul knew some- 
thing, when he said, ‘““O the depth of the riches both of the wisdom and 
knowledge of God! How unsearchable are his judgments! and his ways past 
finding out!” 

And not only do the things of which I have spoken occupy the thoughts 
of celestial beings, they are the subject of their communications one with 
another. That the blessed spirits above enjoy a mutual, social intercourse, 
there can be no doubt, although at present we know not the manner in which 
this intercourse is conducted. They are not solitary beingsin heaven. They 
do not muse and meditate alone. They are united in their contemplations and 
their joys, and have communication one with another the most free, and friendly, 
and delightful. And the subject of their communications, like that of their 
thoughts and studies, is wholly spiritual, wholly religious. ‘They converse of - 
God, of Christ, of the Holy Spirit, and of the high interests of the Redeemer’s 
kingdom. They talk of all the works of God, and of the displays which these . 
make of his perfections and glories. ‘They talk of the dealings of God to- 
wards them, and adore that faithfulness which has overruled all things for 
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their good. But more especially is their conversation directed towards the 
all-interesting topic of redemption. ‘They are never wearied in looking into 
this mighty subject, and never tired of speaking one to another of “ the un- 
searchable riches of Christ,” and of the wonders of that love “‘ which passeth 
knowledge.” With an interest unfelt on earth, they watch the progress of 
Christ’s holy kingdom, and speak of it, and rejoice over it, if but one sinner 
is truly converted—if but one is added to the followers of the Lamb. 

The joys of celestial beings, like their conversation and pursuits, are en- 
tirely of a religious character. Theirs are not the joys of vain mirth, nor the 
low pleasures of sense and sin. No, they are religious joys. The heavenly 
inhabitants rejoice in God. They rejoice in his adorable perfections and 
character. They rejoice in his holy and righteous government. They rejoice 
that his counsel shall stand, and that he will do all his pleasure, They rejoice 
in the all-sufficiency, loveliness, and glory of their Redeemer ; in his finished 
work of humiliation and suffering ; and in the stability, prosperity, and assured 
triumph of his holy kingdom. 

The songs, too, of celestial beings, are all spiritual—songs of adoration and 
praise. When the heavens were opened to the prophet Isaiah, he heard the 
seraphim singing, ‘‘ Holy, holy, holy is the Lord God of hosts, the whole earth 
is full of his glory.” When the heavens were opened to the astonished shep- 
herds, they heard the angels saying, ‘‘Glory to God in the highest, and on 
earth peace, good will towards men.” And when the heavens were opened 
to the beloved Jolin on the isle of Patmos, he heard the host above singing, 
“* Worthy is the Lainb, to receive power, and riches, and wisdom, and strength, 
and honor, and glory, and blessing ; for thou wast slain, and hast redeemed 
us to God by thy blood.” In short, if we wish to form a correct and scriptural 
idea of heaven, we can, perhaps, best do it, by reading the fourth and fifth 
chapters of the Revelation of John. For here the curtain is, as it were, drawn 
aside ; the heavens are exposed to the views of mortals; and we are permitted, 
for once, to look in, and see the occupations of the blessed. There we see 
the eternal throne, and the eternal Jehovah seated upon it. There are the 
elders and the cherubim sitting and standing round about the throne, “ having 
every one of them harps, and golden vials {ull of odors, which are the prayers 
of saints.” In the midst of the throne, there is the Lamb that was slain—the 
Lord Jesus Christ—a principal object of love, of wonder, and of worship to 
the celestial throng. At various distances, and in different mansions round 
about the throne, there are ten thousand times ten thousand, and thousands 
of thousands—a great multitude which no man can number—singing with 
a loud voice, ‘‘ Blessing, and honor, and glory, and power, be unto him that 
sitteth upon the throne, and unto the Lamb forever.” 

This, my hearers, is heaven. This is the idea which the Scriptures give 
of the heavenly state. And it conforms, I presume, to the ideas entertained 
of heaven by the generality of Christians. We do not expect a Mahomedan 
paradise. We do not expect a heathen elysium. We do not expect a heaven 
of carnal indulgence, or of sensual gratification. We are taught in the Scrip- 
tures to expect, and we do expect, a heaven of unspotted holiness, of elevated 
devotion, of fervent and perpetual piety. We expect the heavenly state to be 
filled up forever with the duties, services, and enjoyments of religion. 

Now, the proposition which has been advanced asserts, and it remains for 
me to prove, that in order to see and enjoy this heaven—in order to be happy 
in it forever—sinners in a state of nature must experience an entire change 
in the affections of their hearts. Or, in the strong language of our Saviour, 
** they must be born again, in order to see the kingdom of God.” 

The proof of this sentiment I might rest upon the Scriptures. For the 
declaration in the text, and numerous others of similar import, are plain and 
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decisive. But really, I think the proposition before us is of a nature to be 
established even were there no appeal to the Scriptures. I think it may be 
established by a direct appeal to the consciousness and common sense of ‘in- 
dividuals. 

You have heard the kingdom of heaven described. You have had the 
means of seeing for yourselves, and knowing, what kind of place heaven is. 
And now I appeal to you to decide, whether natural, unrenewed men, such 
as you behold around you in the world, are prepared, in their present charac- * 
ter, without a change, to go up into this holy heaven, and be happy there 
forever. 

There is one class, and unfortunately not a small one, whose chief happi- 
ness seems to consist in frequenting scenes of mirth, and noise, and riot, and 
vice. ‘They love the loud laugh, the oath, and the midnight revel. They 
tell you, that their hearts are set upon such things, and they think that they 
cannot be happy without them. And now I appeal to you to decide, whether 
such persons are prepared, without a change, to go up into heaven, that holy 
place which has been described, and set down there, and be happy to eternity. 
Are their characters at all assimilated to that of heaven? Have they the least 
fitness for the enjoyments of heaven? And is it not of absolute necessity that 
their hearts be changed, in order to see the kingdom of God? 

There is another class, who are under the control of the basest passions. 
Their hearts are filled—to overflowing often—with malice, envy, revenge and 
rage. Or I may point you to a class, who are altogether sensual in their feel- 
ings and habits—the creatures of appetite and lust. And both classes die as 
they have lived, perhaps by violence, or it may be in a debauch, or in a fit of 
intoxication. And now I ask, what is to become of such persons? Are they 
prepared, in their present character, to leave their scenes of wickedness on 
earth—the tippling-house, the brothel, and the field of blood—and go up into 


heaven, the holy habitation of the righteous, and mingle in their divine em- 


ployments, and partake of celestial joys? 

I may next point you to a more numerous and respectable class of persons, 
whose external characters are not vicious, but whose hearts are set supremely 
upon the world. The world, in some form or other, is their god, and they 
bow down to it and serve it with the most obsequious devotion. This is that 
about which they think. This is that of which they talk. This is that for 
which they labor, from one end of the week to the other. If they are success- 
ful in their worldly plans and pursuits, they think themselves happy. If they 
fail in pursuits of this nature, they are miserable. They are scheming and 
planning, and putting forth the entire energies of body and mind merely for the 
acquisition of the world. No one can doubt, that there are a great many per- 
sous of this description among us and around us; and | ask whether they 
are prepared, in their present state and character, without a change, to close 
their eyes upon that world which they so much love—to bid it an eternal fare- 
well—and to go into heaven—that holy, spiritual place, where no sordid de- 
sire or earthly affection can ever enter, and dwell there, and be happy there, 
to all eternity. 

But I must direct your attention to another class of persons, embracing 
many of those already described, and many others, who, whatever else they 
love, manifestly have no love for the services of religion. ‘They do not love 
the Bible. They do not love the religious meeting, or religious cor:versation. 
And they manifest that they have no love for such things, by neglecting them. 
You do not see them turning over the leaves of the book of God, and ponder- 
ing its precious contents. . You rarely see them in the house of God on the 
Sabbath, and never in the meeting for religious conference and prayer. They 
tell you, that they have no love for such meetings, no relish for them, and that 
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an hour spent in a meeting of this character would be to them a miserable 
hour. And now I appeal to you, my hearers, to decide, whether persons of 
this decription—and they are very numerous—are prepared, as they are with- 
out a change, to leave the world, and go up to heaven, and unite cordially, 
delightfully, in those religious services, with which the heavenly state is to be 
filled up forever? They have no love for such services on earth; and how 
can they, without a change, enjoy them in heaven? To press the subject of 
» religion home upon them on earth, is to make them miserable ;—what then, I 
ask, must be their condition in heaven ? 

Another class of persons may be found among us, who, though they do not 
neglect the services of religion altogether, attend upon them from other motives 
and for other ends, than because they love them. In this Christian land, a 
variety of motives may operate to draw persons to the house of God on the 

bbath, aside from a love for the services of God’s house. They may go to 
public worship, because it is customary to go—because it is respectable to 
go—and because they do not wish to make themselves singular. Or they may 
go from motives of curivsity, or of display ;—because they have something to 
see, or something to show, or something to say, or something to hear, aside from 
hearing the truths of the gospel. We all know how it has been with us, in 
this respect, in times past; and we know very well how it is with others. I 
only ask, therefore, whether persons of this description are prepared, in their 
present character, to die, and go to heaven, and be happy there forever? 
Think you that any will go to heaven for custom’s sake, or example’s sake, or 
decency’s sake, or for any of those unworthy purposes at which I have hinted ? 
Will any go there who have not a meetness, in point of character, for the holy 
inheritance of the saints in light? And do the persons, whose characters have 
been just described, possess in any degree this meetness ? 

I am aware that most people, under the gospel, are hoping and expecting, 
by some means or other, to enter heaven when they die. And there are some 
who flatter themselves that all, of every character, will be admitted to that 
bright world. But waiving all other objections to such schemes and hopes, is 
not the one suggested in this discourse insuperable? What kind of place 
must heaven be, to make all the various descriptions of persons who dwell 
upon this earth happy, to eternity? And I will even go further and ask, 
whether you think it possible for God to contrive and construct a heaven, 
which should make all the inhabitants of this wide world, without a change 
of character, happy, forever? I admit that God can do whatever is possible 
to be done—every thing which does not imply a contradiction. But this does 
imply a contradiction. For, what would make some men very happy, would 
make others very miserable. What some would like very much, others would 
not like at all. And it would be manifestly impossible, even for the Supreme 
Being, with all his wisdom, and Jove, and power, to contrive and construct a 
heaven, which should make the entire population of this globe happy, in t! eir 
present sinful characters, to all eternity. If any doubt this, then let them try 
it on a smaller scale. Let them see if they can think of any amusement, or 
pleasure, or business, or pursuit, which would be likely to make all the inhabi- 
tants of this town happy, for any considerable length of time. What sources 
of enjoyment would you propose, my friends—on supposition you had it in 
charge to make such a proposal—which should meet and unite all the multi- 
form descriptions of character among your fellow-citizens—the industrious and 
the lazy, the refined and the vulgar, the religious and irreligious, the good 
and the bad—and make them all perfectly happy, we will say for one year? 
Do you think it would be possible to make any such proposal? And were 
you to attempt it, would you not meet with difficulties insuperable ?--But the 
difficulties which you would encounter on a small scale, the great God would 
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encounter on a much larger scale, in endeavoring to provide an eternal heaven 
for all the numberless descriptions of character which are found upon the 
earth. 

The necessity of a change of heart, in order to be prepared for heaven, is 
indeed absolute, and, I had almost said, self-evident. ‘he declaration in the 
text is evidently true, because our Saviour said it; and it would have been 
true, if he never had said it. It is true, in the very nature of things. Heaven 
being what it is, and mankind in a state of nature being what they are, the 
two never can come together. There must be a change in the one, or the 
other; and as heaven cannot be changed, and brought down to the groveling 
views and varied characters and tastes of mortals; it follows that mortals must 
be changed—must be renewed, and sanctified, and assimilated in their cha- 
racters to the purity of heaven, or they can never be admitted to that blessed 
world. 

But perhaps it will be said here, ‘‘ We know we must be changed in order 
to be prepared for heaven: and we expect to be changed. We expect soon 
to die; and death is a great change; and very likely this will be all the 
change that we need. When we have passed through the gate of death, 
very likely we shall all be purified and prepared for heaven.” Now I admit, 
in reply, that we are all hasting to death, and that death is a great change ; 
but of what is death achange? This is the point. Death is a change of cir- 
cumstances—a change of worlds. In the moment of death, the soul passes 
out of one world, and enters another ; leaves the body, and goes into eternity ; 
but is death a change of heart? Is it any where represented in the Scriptures 
as a change of heart? And I will even go farther and ask, whether there is 
any thing in this event of temporal dissolution, which has the least tendency 


. or adaptedness to change the heart? A change of heart is a change in the 


affections, in the moral exercises, of a free, intelligent, and accountable agent. 
And this change must be accomplished, if accomplished at all, by the instru- 
mentality of truth, presented for the consideration of a rational mind, and set 
home by the energies of the Holy Spirit. This is the way in which hearts 
are changed. And now what is there, [ ask again, in mere temporal dissolu- 
tion—the separation of soul and body—which has the least tendency to bring 
about such a change as this? Manifestly nothing. Accordingly, death is 
never spoken of as a change of heart; and thefe is not the least reason to be- 
lieve that it ever did or ever can, change the heart of any human being? It 
follows, therefore, that the soul is ushered into the other world, in the same 
state and character that it departs out of this world. It is just as unprepared 
for heaven the first moment after it has appeared in eternity, as it was the last 
moment that it lingered on the shores of time. 

But perhaps it will be said again, “We know we must be changed, in 
order to be prepared for heaven ; and we expect to be changed. And if not 
changed in this life, nor changed in death; we expect to be changed beyond 
the grave; very likely, the world of wo will be, like this world, a state of trial, 
a space for repentance, a place where hearts will be renewed, and sins for- 
given, and souls sanctified and prepared for heaven.” Let us then, my friends, 
look into this matter; and let us endeavor to look at it calmly and candidly. 
For this is a subject in which we are all deeply interested, and interested 
alike. I have no more interest in it than you, and you no more than I. 

And here let me inquire, in the first place, whether it is not in accordance 
with the general current of Scripture representation, to consider this life as 
the state of probation, and the other as the state of retribution ; this life as the 
seed time, the place where character is formed, and the other as the place, 
where we are to reap according to that we have sown, and to be rewarded or 
punished, according to the deeds done here in the body? Is not this, I say, 
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in accordance with the general current of Scripture representation on the 
_ subject ? 

But not to insist upon this: if we will suppose that the world of wo is, like 
this world, a state of trial, a space for repentance ; we must of necessity in- 
clude all that is fairly implied in such a supposition. We must suppose that 
the means of grace are enjoyed in that world: for surely, there cannot be 
conversions without means. We must suppose that the Bible is read in hell, 
and the gospel preached, and that the Holy Spirit is poured out, and that 
there are revivals of religion there. All this is necessarily included in the 
supposition, that that world is, like the present, a place of probation—a place 
where sinners are born again, and sanctified, and fitted for heaven. And 
now I ask, do you read in your Bibles of such means and influences being 
enjoyed in hell? Did the rich man know any thing of them, in his place of 
torment? Or do those fallen spirits know any thing of them, who are “re. 
served in chains, under darkness, unto the judgment of the great day ?” 

But waiving the Scriptural argument, which seems to me decisive, let us 
look at this subject on the mere ground of reason. Is hell a suitable place, I 
ask, for the conversion of sinners? Is it at all adapted, in its influence upon 
those who are confined there, to bring about so desirable a result? Suppose 
either of you, my hearers, had it in charge, from the constituted authorities of 
this Commonwealth, to construct a penitentiary, a house of correction, for the 
reformation, we will say, of juvenile offenders. You wish to construct a 
prison, where vicious youth may be confined for a while, and enjoy the best 
moral instruction and discipline, till they are reformed, reclaimed, and fitted 
to be let out again with safety upon the world. How would you construct 
your house of correction, so as best to answer this most desirable purpose ? 
Would you so construct it, as to place the young offenders, whom you hoped 
to reclaim, in the society, and under the example and influence, of old, hard- 
ened, and flagrant transgressors? Could you hope, by such a process, to re- 
form them, and make them better? And yet we are told that the all-wise 
God, because forsooth he cannot bring as many to repentance in this life as 
he intends to save, turns over vast multitudes of the human family into hell— 
a great penitentiary or house of correction which he has prepared for the pur- 
pose——and there places them in the society, and under the example and influ- 
ence of devils and damned spirits—the oldest and the most skilled and flagrant 
transgressors in the universe—to change their hearts, and prepare them for 
heaven! And now I ask you, my friends, is this reasonable? Does such a 
theory seem to you reasonable? And on the validity of such a theory are you 
willing to risk the destiny of your souls? 

There are then several important points, which seem to me to have been 
well settled in the preceding discourse. It has been settled, on the ground, 
not of Scripture merely, but of common sense—such ground as every one can 
feel and understand—that all persons, in a state of nature, must experience a 
radical change in their affections, from sin to holiness, or they never can see 
the kingdom of God. It has been farther settled, that thts change is not ex- 
perienced in death ; for whatever else death may do for us, it has no tendency 
or adaptedness to change the heart. Nor is the change in question expe- 
rienced in the world of wo; as there are no influences in that world to make 
its miserable tenants better, and no changes but from bad to worse. Of 
course, the change we need must be experienced in the present world, or never. 
Yes, I repeat it, this great and needed change must be experienced in this 
world, or never. And now it would seem that no further points need be set- 
tled, in order to put all those who hear me—every man, and woman, and | 
child, who is not rationally convinced that he has already experienced the 
necessary change,—-in order to put all such persons upon the great work of 
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securing its accomplishment without delay. You see that the change is of 
indispensable necessity. Without it, you can never be-saved. Without it, you 
can never enter heaven. You see, too, that it must be accomplished in this 
life, or never. Yes, in this life, or never. And what is your life? “A 
vapor, which appeareth for a little time, and then vanisheth away.” 


“ An empty tale, a morning flower, 
Cut down and withered in an hour.” 


And, my unconverted hearers, what are you now thinking of? And what are 
you doing? Here you are, on a little inch of time. A great work is to be 
accomplished, or your souls are lost. And this work must be accomplished 
here, or never. Yes, here, or never. And can it be, that you are suffering 
these fleeting, golden moments to pass unimproved? Can it be, that you are 
busying yourselves with the poor concerns of this narrow life, and suffering 
the great interests of the soul to lie neglected? When you see yourselves in 
the midst of the stream, and going down with the resistless current, and just 
ready to plunge into the abyss below; can it be that you are sporting with the 
bubbles on the surface, and neglecting that great work without which you 
know you can never be admitted to the abodes of the blessed ? 

Do I hear any saying, ‘“‘ We cannot change our own hearts—it is the work 
of the Spirit to change the heart; and until the Spirit is bestowed, nothing can 
be done; and we are not to blame?” On this point I have several things to 
say. And, in the first place, let me remind you, that you and your Maker 
are here directly at issue. God virtually says to you, in a multitude of pas- 
sages, that you can, “make you a new heart;” or, which is the same thing, 
that you can turn off your affections from the world, and fix them on himself; 
that you can be sorry and penitent for your sins; that you can embrace that 
Saviour, who stands before you with open arms, saying, ‘‘ Come, come, for all 
things are now ready.” To perform these indispensable duties, God insists 
that you have all requisite natural power ; and that you need the Spirit, not 
to give you the ability to do what you cannot do, but to make you willing to 
do what you can. Accordingly, in urging the plea of inability, and thus ex- 
cusing yourselves from blame you are really contesting the point with God, 
and giving him the lie to his face. You say that you cannot do, and of course 
are not to blame for neglecting, what he says you can do, and ought to do, 
and what he declares that he will punish you forever if you refuse todo. This 
point, therefore, I must leave you to settle, as you can, between God and your 
own conscience. 

But in the second place, I urge, that this plea of inability is with many of 
you, probably, a mere pretence, under the cover of which you hope to escape 
from the force of truth and the pressure of obligation, and is urged by you with 
manifest insincerity. My reasons for saying this are, that we do not see you 
manifesting that degree of feeling and earnestness of endeavor to do what you 
admit you can do, which we might expect to see, on supposition that your 
alleged inability to do all that is required, were sincerely and honestly urged. 
There are certain things which you admit you can do, which may have a ten- 
dency to promote your preparation for heaven; and now I would ask, whether 
you are diligently doing even these. You can feel solicitous and anxious on the 
subject of your salvation; do you feel thus? In your solicitude on this im- 
portant subject, you can go into your closet, and shut the door, and bend the 
knee before your heavenly Father, and implore his mercy. Are you accus- 
tomed to do this? Where, allow me to ask, is the secret place, to which you 
daily retire, and pray, ‘‘ God be merciful to me a sinner?” Is there any such 
place under heaven? Again, in your solicitude on this mighty subject, you 
can go to your minister, or to some Christian friend in whom you have confi- 
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dence, and tell him of your anxieties, and ask his counsel and his prayers. 
Did you ever do this? Or will you promise me that you will do it, the first 
opportunity 2 If you are not willing to make such a promise, then it is plain 
that you do not feel or manifest any proper solicitude on the subject. It is 
plain that you do not think or care seriously about it. It is plain to.me, that 
this cry of inability has been set up, not because you feel greatly troubled with 
it, but as a convenient refuge of lies, under cover of which you hope to escape 
from the force of religious truth, and the pressure of moral obligation. And 
I will further say, what is very plain to me, that unless this refuge of lies is 
abandoned, and you come to feel and acknowledge that the requirements of 
God are reasonable, and can be and ought to be obeyed, I see not how you are 
ever to be awakened, converted, or saved. 

I admit that there are some things connected with your salvation which 
you cannot do, and which you are not required to do; but there are other 
things which you can do, and ought to do, and must do, if they are ever done. 
You cannot make an atonement for your sins; but you can embrace that 
atonement which Christ has made for you. You cannot cancel your debt to 
Divine justice; but you can accept the free forgiveness of this debt, which is 
proffered you on the terms of the gospel. You cannot, by any of your owa 
performances, lay for yourselves a foundation of hope; but you can set down 
your sinking feet on that firm foundation which has been laid in the sufferings 
of Jesus. Now we do not ask you to do those things which you cannot do. 
God does not ask or wish you to do these. But we do ask you, and urge you, 
to do with all diligence what you can do. And we solemnly promise you, that, 
if you will do what you can—if you will begin now, and do what you can— 
you shall be saved. Yes, 1 repeat it, my unconverted hearers, begin now in 
earnest, and do what you can; and my soul in your soul’s stead, if you are 
not saved, 

But shall I tell you, in conclusion, all my fears? My fear is that you will 
not do what you can. My fear is that you will go away and soon forget all 
you have heard. If you have had serious impressions, I fear you will lose 
them. If you have formed good resolutions, I fear you will break them. If 
your sinful slumbers have been a little disturbed, | fear they will soon return 
upon you, and that nothing effectual will be done. Meanwhile, time is rolling 
oa——the thread of life is running off—the day of probation wasting—and the 
lay of decision coming on; and soon it will be too late to repent! Then 
you will awake, indeed, but it will be to unavailing sorrows. You will 
awake—but it will be only to mourn forever—‘ The harvest is past, the sum- 
mer is ended, and I am not saved.” O, be entreated now to awake in earnest 
to this great subject. Begin now to do what you can. We do not ask you to 
do more. Begin now to repent of sin, and turn to God, and humbly seek his 
grace ; and God will assuredly have mercy, and your souls shall live. Amen. 





